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‘1' 7 eligion is a core component of cuiture, lending vivid
i .

hues to the human mosaic. For many, religion is
[ the most profoundly felt dimension of their iden-

ed through the designation of sacred spaces, such as
cemeteries, religious buildings, and sites of encoun-
ters with the supernatural.

es. For this reason, it is important to clearly state

In addition, religion is often at the heart of how
that is meant by the term and provide a sense of the

) people with very different worldviews can come to

waysmwhlch religion can be manifestin people’s | understand one another. So, on the one hand, the

o - lives. Religion can be defined as a conquest of the Americas by the Iberians (people of

- more or less structured set of be- modern-day Spain and Portugal) was often a violent

liefs and practices through which affair, whereby the religious conversion of indigenous

. people seek mental and physical peoples to Christianity accompanied the political

harmony with the powers of the takeover. Temples were destroyed and coercion was

rse. The rituals of religion mark the events in our often used to convert the natives to Christianity. On

» puberty, marriage, having children, and the other hand, the Virgin of Guadalupe, said to have

hat are observed and celebrated. Religions appeared to the indigenous Mexican convert Juan

en attempt not only to accommodate but also to in- | Diego in 1531—only 10 years after Cortes’s conquest

ence the awesome forces of nature, life, and death. of Mexico—is believed to be one of the most power-

s help people make sense of their place in the fully healing figures in the Americas to this day. Her

In literal terms, the word religion—derived from portrait is a mixture of European and indigenous

N religare—means “to fasten loose parts into a American symbols (Figure 7.1, page 232). In her kind

manner of speaking to Juan Diego in Nahuatl (an in-

digenous language spoken by central Mexicans) and

her resemblance to the earth goddess Tonantzin, she

made sense to native Mexicans. For the Spaniards,

nc pt of a God or gods who | dark-skinned Virgins had long been part of their

nan existence, in the notion religious symbolism. In the midst of the violence of

ps place of rest (or tor- conquest, then, the Virgin of Guadalupe provided a

died, or ideas of a soul that | mother figure that was readily acceptable to native

bodies and that may be Mexicans, was familiar to Spaniards, and acted as a

, once we have died. This bridge by which people from these two very different
often spatially demarcat- | cultures could understand one another.

.
3
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Each of the world’s major religions is urganizcd. ac-
cording to more or less standardized [.)l‘uC(lC(fS'al‘l(l l?ch(.fls,
and each is practiced in a similar fashion by millions, even
billions, of adherents worldwidc.' ?’ct many pc‘ople falso
express their religious faith in indl.ndual ways. Rxluals‘.‘md‘
prayers can be adapted to fit partlcu.la.r cu'c.umslal'\ccs o1
performed at home alone. Some rcllgl(?lls. |.ncludmg the
Taoic religions of East Asia, as well as Hm.dmsm and I_Sud-
d are largely individual or famlly-orlenl'ed practices.
sple do not observe a widely recognized r?llgl()n
may be secular, holding no religious b'ehcfs. or
epticism—even hostility—toward organized rel;-
ay consider themselves to be faithful but not
ganized expression of their beliefs, Or they
n unconventional belief system, or cul.l. The
Ren used in a pejorative sense because it con-
mind control, mass suicide, and extren'ue
human leader. It is importanl'to keep. in
actitioners of belief systems falling outside
y—for example, Mormonism, Scientol-

e —
his cape in the presence of Bishop Zu

of the cape. The Virgin's downc_ast
spoke to Mexican Indians, as did rr
waist, which indicates that she is pre:
AP Photo.)

OgY, and even Alcoholics An
being labeled culy members,
Different types of religion exist
the world. One way to classify
them is to distinguish between pros-
elytic and ethnic faiths, Proselytic
religions, such a5 Christianity and
Islam, actively seek new members
and aim to convery all humankind,
For this reason, they are sometimes
also referred o as i
religions, They instruct their faith-
ful to spread the Word 10 all the
Earth using persuasion and some-
times violence o convert the
then.” The colonization of pe
and their lands js Sometimes
vert them to the conqueror’
ethnic religion is identified wj
group and does not seek c

in

“hea-
oples
a result
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proselytic religipns
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members and aim to conver
humankind.
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conversion p
and aim to encompass 3
humankind.
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s religion. By com.rasrlri
th a particular ethnic (')dcs :
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onverts. Judaism prov



example. In the most basic sense, a Jew is anyone born of a

. mother. Though a person can convert to Judaism, it
s a complex process that has traditionally been discour-
aged. Proselytic religions sometimes grow out of ethnic
rligions—the evolution of Christianity from its parent

ism is a good example. i o
~ Another distinction among religions is tl :

e :
. s

o preme God,
s, or iwa, that Vodun adherents turn to in times of
1 of the better-known spirits in the Haitian Vou-
tion are Danbala Wedo, the peaceful snake-god

doyis
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who brings rain and fertility; Legba, the keeper of cross-

roads and doorways who is invoked at the beginning of all

rituals; and Ezili Danto, the protective mother figure por-

trayed as a dark-skinned country woman.

inally, the distinction between syncretism and ortho-
4 i > ; 10 e

1t - 3 P

through mediums. Caribbean and Laun
»us practices often combine elements of
Europ fican, and indigenous American religions.
Sometimes, in order to continue practicing their religions,
people in this region would hide statues of Afrocentric dei-
ties within images of Catholic saints. Or they would deter-
mine which Catholic figures were most like their own
deities. Note in Figure 7.2 the equation of Danbala, the
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orthodox religions snakegod of Haitian Voudots with
Strands within most major ~ Saing Patrick, who is also associated with
:::?tyw:fmmm - snakes. Orthod-oxteligimbyco"“‘::
open to blending with other ~ emphasize punty of faith and are gen -
religions. ally not open to blending with elements |~

of other belief systems. The word orthodoxy comes 2 I8

Greek and literally means “right” (ortho) “teaching”

Many religions, including Christianity, Judaism,

and Islam, have orthodox strains. So, for ix

some orthodox Jews closely follow a s ter

of the Oral Torah (a specific version

book), moderate but committed Jews may ot

some or perhaps none of the dietz

proscriptions observed by

other religions, or of tho

nciples damﬁgia"

practioners of their religion, whom they do not belie
to be following the proper religious principles. and
bemdlmelva and adherents of other faiths.
oy talism can be seen as an attempt to purify
influences dm:::lmce e i g Ll
ought to debase the religion.
:t:l‘encies have led. to fundamentalists being
timodem and intolerant, although this view is
: mngly n:allpu!ed by.funmalists themselves.
e o mentalism is an emotionally charged term
O it b use it is often used to portray its followers
erogatorily as radical extremists. The tendency of the
U.S. media to use the term Islamic ﬁmdam“"‘i‘“ e
;yn‘:;:m for terrorists is an unfortunate example of this
fcl ere are connections between politics and relig .
undamentalism. The political agenda of the US.
government on matters of abortion, adoption,
g foreign policy, domestic security, gay ight>
and the curriculum in public schools has been
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motion through religion. Third, the global spread of reii- :
gious l.X?linS has l:i?dd:o-thc re.a.ch of some religions, such a:s :::lf 1;1“::::9;1:1:2&2: f:sr :nxaams;;lle', re“ii".ioui]?fhhe;m[:’
Hi{u?msm, beyon ;:i's traditional hearths, Yvhcreas other landscape with the imppri;,l of s nerr ) ma; I f:
religions, such as Judaism, have become diluted in part = How the spiritual shaping of mP““‘“h’ re '81°“3d eliefs.
gh migration-related diffusion. Religions, like all ele- : o m:im e spaces as sacred comes
ments of cultural geography, must either adap(, T not, to m % tllﬂ.ﬂypo z ent about what, and who, mat-
ihe globalizing world. But religions influence globaliza I, Sl
”wd];hmmwnlconﬁderthe faith ¥ “' R—— ‘
he Internet. Fourth, the natural environmen .
pOEes | spatial patterning of reli-
glous faiths? Because religion, like
all of culture, has a strong territorial
tie, religious culture regions abound.
of formal religious culture region

Y

notably influenced by politically conservative
religious groups. Although not all of these groups are
entirely fundamentalist in nature, many embrace
fu’1di.lmcntalist Christian beliefs that espouse
Creationism and the sinfulness of homosexuality as
well as question the separation of church and state.
H‘m“m. a political ideology based in conservative
Muslim fundamentalism, holds that Islam provides
A ot r running the state. Similar to

 fundamentalism, Islamist
m-majority countries have
‘agenda and have strongly
tion of church and state.

b

§ .M' Aband 4 ;
:h'-uuw&\v nu:noh =

Theves e — "\
blkien Liars — y

n in connection with violen
nightly news broadcast or




236  Chapter 7 The Geography of Religion

80 20
i i = s /“‘J / T < —Yﬁ' 80
Major Religions ks : i D
Christianity 8
v
0 \
\n
\
> )
.\
......... PR o e
- - -
Islam
- Sunni . & = <
|| shiah (shiite)
0 1000 2000 mi.
0 1000 2000 3000 km
20
Scale at latitude 35° T\ N e
T
Flat Polar Quartic
equal area projection ©

FIGURE 7.3 The world distribution of major

Hri

parent religion of Christianity and is also closely related

:0 Islam. Jews believe in one God who created humanklf‘d

me ‘:1 ; .of .bes'm"ing kindness on them. As “f“h

are P::hh?‘d?‘uu-"z’ People are rewarded for their ;,.m.
Or violatj ,

atone for their sins T:n 8 C‘°d S commandments, an

i 1 istic faiths, Judaism is not prose!y’
re - ’. . it
tence. €d an ethnic religion through most ©
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e

Japanese Mahayana

Tantrayana

'ty of subgroups, partly as a

fers to the forced dis-
n Roman times and the
he various colonies. Jews,
2 n Empire, became a
t. In later times, they
North Africa, and Ara-

ance before
as the

(4 S0 S

Africa are called Mizrachim; and those from Spain and Po
tugal are known as Sephardim. Spain expeuc:‘;:n Sephardi:
Je?vs in 1492, the same year that Christopher Columbus set
sail for the New World. It was not until the quincentennial of
both events, in 1992, that the Spanish government issued an
official apology for the expulsion.

The late nineteenth and early twentieth centuries wit-
nessed largescale Ashkenazic migration from Europe to
America. The Holocaust that befell European Judaism dur-
ing the Nazi years involved the systematic murder of perhaps
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T TS
FIGURE 7.4 Distribution of religious groups i,
Lebanon. A land torn by sectarian warfare in
times, Lebanon is one of the most religiously
diverse parts of the world. Overall, Lebanon is
today 37 percent Christian, 34 percent Shiite
Muslim, 21 percent Sunni Muslim, and 7 percen
Druze. Unshaded areas are larcely unpopulateq.
(Derived, with changes, from Kizer, 1% )

- Maronites
‘ Christian D Catholic
Bl S
Orthodox
- Druze

Shiah
. (shiite)
Muslim
Sunni
- Alawite
D ?uhtion. mainly Ashkenazim. 2000 years ago. Through Jesus’ death and resurrection, all o

ary homeland of Judaism, and | - humanity is offered redemption from sin and provided €*
cas, mainly to the Americas nal life in heaven and a relationship with God.

Christianity, Islam, and Judaism are the worlds 1T

great monotheisms and share a common culture hearth "

southwestern Asia (see Figure 7.14, page 245). All three &

gions venerate the patriarch Abraham and thus can be ““‘d
Abrahamic religions. Because Judaism is the parent r¢

of Christianity, the two faiths share many elements, includin®
the Torah, the first five books of what Christians call the
Testament (which forms part of the Christian Bible f

book); prayer; and a clergy. This is the basis for the

Judeo-Christian, which is used to describe beliefs and P
shared by the two faiths. Because Jesus was born into the )"
ish faith, manyChl'istiamstill:alnt:cord_[cw.v,alqhi-'dﬂl"’m.s‘s
chosen people and see Christianity as the natural eont™”
tion or fulfillment of Judaism.
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eligio s of the world. The world’s major religions,
Jusrent fwnssodasapereentaoeofworid .

hat aithoug Judaism is a prominent religion in the
does not rank among the large religions of the world in
of adherents. Note that because of rounding and
estimates were used for each group, percentages

P10 100. (Source: adherents.com.)

ity has long been fragmented into separate
qure 7.3, pages 236-237)- The major divi-
up of Roman Catholics, Protestants,
ns. Western Christianity, which now
brotestants, was initially identified
in-speaking areas that are largely

western Europe, whereas the East-
from Constanti-

i the Greek world
tanbul, Turkey). Belonging L the
rmenian Church, reputedly the
h and today centered among @
. the Coptic Church, origi-
1 Egyptians and still today a
being the dominant church
»f Ethiopia; the Maronites,
h-century heretics who dis-
janity's beliefs and retreated
won (see Figure 7.4); the
ains of the Middle East
orn Orthodoxy, origi-
5. Having converted
y is today compriscd
 as Russian, Greek,
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Ukrainian. an Gian Orth
et ad S(grumn odoxy, with a collective mem-
“'?.u: ,‘-25 214 million (Figure 7.6)
estern Chrauanity spli . oiab! :
:mcrgcncc of Protcna)nztl::n :egr'eml:f(:rmﬁﬁnmm P
400s and 1m~mmmrdisio-mdmm
men“'!'mm. T SO “‘ m at were V
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poned l)atcr augm. tgdmb(:u(llihnmons
Edix i en y Christian
grz%mn; that_ongmated in America. The American
IrOIRes Was 4 reedm. g ground for new religious groups, as
mc!mduahsuc pioneer sentiment found expression in
splinter Protestant denominations. Today, in many parts
of: the country, even a relatively small com}nunin' mévpcon-
tain the churches of half a dozen religious gr(')ups‘ As a
f'esu.lt, we find today about 2000 different religious d(-’r;om-
m.auons and cults in the United States alone. In a broad
Bible Belt across the South, Baptist and other conservative
fundamentalist denominations dominate, and Utah is at the

————

Greek Orthodox Monastery. The bells of St. John's

FIGURE 7.6
patmos, Greece. (Courtesy of Patricia L. Price)

Monastery in
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graphically widespread and
A ntion. Although it is not as
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Baptist dominance through the South, a Lutheran zone in the upper Midwest
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jority counties, the

, Mormon (Latter-Day
Why do you think that so much

increase the number of adherents. Because of this pfo“hv(

work, Africa and Asia are the fastest-growing regions
Christianity,

Islam

Islam, another great
lion foll
Africa
the so

Proselytic faith, claims more than aeb:
Owers, largely in the desert belt of Asia and "°f‘h

and in the humiq tropics as far east as Indones
uthern Philippines (see Figures 7.3, pages 236~
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and 7.5, page 239). Adherents of Islam, known as Muslims
(literally, “those who submit to the will of God”), are mono-
theists and worship one absolute God known as Allah. Islam
was founded by Muhammad, considered to be the last and
most important in a long line of prophets. The word of Allah
sbelieved to have been revealed to Muhammad by the angel
Gabriel (Jibrail) beginning in .D. 610 of the Christian calen-
dar in the Arabian city of Mecca (Figure 7.8). The Qur'an,
Blam’s holy book, is the text of these revelations and also
S€rves as the basis of Islamic law, or sharia. Most Muslims con-
‘ xbomjm and Christians to be, like themselves, “people
e[ ," and all three religions share beliefs in heaven,

I resurrection of the dead. Many biblical figures

e s and Christians, such as Moses, Abraham,
aare also venerated as prophets in Islam.
m are expected to profess belief in Allah,
ose prophet was Muhammad; pray five imes
hed times; give alms, or zakat, to the poor; fast
nset in the holy month of Ramadan; and
pilgrimage, if possible, to the sacred city of
bia. These duties are known as the Five

erely fragmented as Christianity,
separate groups. Two major divi-
slims, 16 percent of the Islamic total
form the majority in Iran and Iraq.
who was Muhammad's son-in-law,

d ad. Sunni Muslims, who
odoxy (the word Sunni comes
dition”), form the large major-
). Islam has not undergone a
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FIGURE 7.8 Muslims at
prayer in Mecca, Saudi
Arabia. (Kzzuyoshi Nomachi/
Pacific Press Service.)

reformation parallel to that undergone by Christianity with
Protestantism. However, liberal movements within Sunni
and Shiite Islam do have reformation as their goal.

Islam’s strength is greatest in the Arabic-speaking lands
in Southwest Asia and North Africa, although the world’s
largest Islamic population is found in Indonesia. Other
large clusters live in Pakistan, India, Bangladesh, and west-
ern China. Because of successful conversion efforts in non-
Muslim areas and high birthrates in predominantly Muslim
areas, Islam is the fastest-growing world religion. In the
United States, more people convert to Islam than to any
other religion, and Islam will soon surpass Judaism to
become America’s second-largest faith.

Hinduism

Hinduism, a religion closely tied to India and its ancient
culture, claims about 800 million adherents (see Figures
7.3 and 7.5). Hinduism is a decidedly polytheistic religion.
Although Hindus recognize one supreme god, Brahman,
it is his many manifestations that are worshipped directly.
Some principal Hindu deities include Vishnu, Shiva, and the
mother goddess Devi. Ganesha, the elephant-headed god
depicted in Figure 7.9 (page 242), is often revered by Hindu
university students because Ganesha is the god of wisdom,
intelligence, and education. Believing that no one faith has
a monopoly on the truth, most Hindus are notably tolerant
of other religions (see Subject to Debate, page 234).
Hindus strive to locate the harmonious and eternal
truth, dharma, which is within each human being. Social divi-
sions, or castes, separate Hindu society into four major cate-
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FIGURE 7.9 Ganesha. The elephant-headed god of wisdom, intelligence,

and education is revered by many Hindu university students. (Punit Puranjpe/
Reuters/Landov.)

d workers (Shudras). Castes are related to
as dharma implies a set of rules for each
:-lc their behaviors with regard 1o eating,
of space. All Hindus also share a belief in
dea that, although the physical body may
nd is reborn in another body. Related
karma. Karma can be viewed almost as
at what an individual experiences
that individual's thoughts and
, all thoughts and deeds, both

iidual’s future lives. Ultimately

moksha, or liberation of the soul from the "u lc-nf de
rebirth, will occur when the worldly bonds of the Mater,
self fall away and one’s pure essence 1s freed. Ahimsg OF the
principle of n()n\i()l(‘n(‘(.'. m\'n‘l\ es Ve n of a]l'fnrms o
life. This implies a principle of noninju all s(-nu(.m(r(}
tures, which is why many Hindus are ans,

ath g, d

Hinduism has splintered into d STOUPS, some ¢

'S S€parate el
tgrowth of Hip.
1S, él]m(ﬁl d“ of

which are so distinctive as to be r¢
gions. Jainism, for instance, is an an
duism, claiming perhaps 4 million

whom live in India, and traces il ek more thap

riptures, rityg)
elief in ahimg
ceucism, Prac-
example, they
sm that prohihi
ducts, including
much later, in the

95 centuries. Although they reject

and priesthood, the Jains share t}

and reincarnation. Jains adhere

tice involving self-denial and ausi
practice veganism, a form of veget

the consumption of all animal-based
milk and eggs. Sikhism, by contrast, arose
1500s, in an attempt to unify Hinduism and Islam. Centered
in the Punjab state of northwestern India, where the Golden
Temple at Amritsar serves as the principal shrine, Sikhism
has about 23 million followers. Sikhs are monotheistic and
have their own holy book, the Adi Granth.

No standard set of beliefs prevails in Hinduism. and
the faith takes many local forms. Hinduism includes ven
diverse peoples. This is partly a result of its former status as
a proselytic religion. A Hindu majority on the Indonesian
island of Bali suggests the relig
activity (Figure 7.10). Today, most Hindus consider their
religion an ethnic one, wh("rc
the Hindu community by bir
Hinduism is also all()\\"cd. '

ion’s former missionan

by one is acculturated into
th; however, conversion ©

Buddhism

Hinduism is the Parent religion of Buddhism, which bega?

? - as a reform movement based on the ((-.l(h.-
Ings of Prince Siddharth

(Figure 7.11). He
full of suffe
tion of suffe
Eightfold p
permits the

25 centuries ago

a Gautama, “the awakened Qm‘
Promoted the four “noble truths™ lif¢®
ring, desire is the cause of this suffering, c&*
*Ting comes with the quelling of desire, “"d_ -
ath of Proper personal conduct and meditatio?
* individuy

; =
: al to overcome desire. The result
state of enlightenme

ntis known as nirvana. Those few i".dr.
viduals who achieve Nirvana are known as Buddhas. (”.“
status of Buddha is Open to anyone regardless of socid
waws, gender, or age, Because Buddhism derives /"
Hinduism, the wo religions share many beliefs, sul .tt
dharma, reincarnation, and ahimsa. Buddhism and its N,
ent religion, Hinduism, as well as the related faiths Jai"™"

and Sikhism, are known as dharmic religions.

~ pro . . igl in
Today, Buddhism 1S the most widespread religio”
South and Fast

it e ; cetclt
Asia, d()mm;mng a culture region 5t



:Lemm Hindu temple in Bali, Indonesia. Besakih, known as
7 rTel_ane of Bali, is the largest Hindu temple complex on the
. occupying the slopes of Mount Agung. (Courtesy of Patricia L. Price.)

:‘agmf'r;’l:"l:eri Lanka to Japan zmd'from Mongol?a to \"'ie.l-
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form SYncrc:is ; .nfucmmsm. .Tamsm. and Shmlm.sx_n~ to
OfB“ddhismcs:nhs that fall into the Muhayzu'm division
nantin §yi La'nkamhem. .or Theravada, Buddhism, domi-
M and mainland Southeast Asia, retains the
awo":::ﬁty to the religion’s original form, whereas
own as Tantrayana, or [Lamaism, |)n-\';|ils in

}longoha (see Figure 7.3, pages 936-237). Bud-
1 rge with native religions, particu-
lifficult to determine the numbetr
range from 350 million to more
Figure 7.5, page 239). Although
mingled with local faiths to
thnic religion, elsewhere it
_. vgosclyti(* religions in the

oy bluff to create sacred
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9). Fox the .; 8138

animists (Figure 7-1 Acherants of

: g animists do not form - " u::“’“‘vlle :

Taoic Religions most part, : g il
e : ake up the ized orrecognlzed fellg1 : mmmmuh C

Confucianism, Shinto, and Taoism l()gcthcr make up 3 organ . practiceascth- £ =k

faiths that center on Tao, or the force that balances an groups but instead : “IHS.M

tond i i . religi mmon to clans or
orders the universe. Derived from the teachings of philos- nic religions CO. 5 - Loa i

opher Kung Fu-tzu (551479 B.C.), Confucianism was later tribes. In addl
promoted by China’s Han dynasty (206 B.c.-A.D. 220) 33-the follov.{u()_}'al,
official state philosophy. Thus, it has bureaucratic, ethical, | - ditions ane
and hierarchical overtones that have led some to questuon :
whether it is more a way of life than a religion in the proper
sense. In China, Confucianism’s formalism is balanced by
Taoism’s romanticism. Taoism, which is both an establishe
religion and a philosophy, emphasizes the dynamic
depicted by the Chinese yin/yang symbol. The “thre
of Tao” are humility, compassion, and mo
once the state religion of Japan, has lo
Buddhism, as well as infused with a

'e a particular potency to serve as

. e son and the omnipresent god. Followers
RT3 e | of Wicca, a contemporary neopagan religion derived from
B hl h I pre-Christian European practices of reverence for the mother
center on East Asia (see Figure 7.3). goigew and die hom.ed go.d’ worstuP e god Sdgockcs
who are thought to inhabit everything. Ritual tools used
# by Wiccans include the athame (dagger), boline (knife), and
An S sm/Shamanism besom (b'r(.)om), which are used in ceremonies to direct energy
4 as practitioners communicate with the god and goddess.
~ Animistic elements can also pervade established rel-
gions. Japanese Shinto adherents worship kami, or spirits

Peoples in diverse parts of the world often retain indig-
enous religions and are usually referred to collectively as

FIGURE 7.12 Druids from the
Mistletoe Foundation bless
mistietoe in Worcestershire,
England. Celtic Druids have thelf
roots in the ancient, pre-Christian
reverence for natural elements SUC
as streams, hills, and plants.
Mistletoe is sacred to the Druidic
faith. (Andrew Fax/Corbis )
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selves as animists,

' _ many people in
their pets possess souls that
qure 7.13).

e
il T
Mobilit §*¢ 0 e
N~ A How did the geogrephical distribution of
W ‘;;’: ¥ religions and denomunations, of regions
= \ B and places, come about? Why do reli-

- e gions mandate or encourage mobility

through pilgrimage? The spatial patterning of religions,
denominations, and secularism is the product of innova-
tion and cultural diffusion. To a remarkable degree, the
origin of the major religions was concentrated spatially
in three principal culture hearth areas (Figure 7.14),

n

. A~

ki GURE 7.13 Pet grave marker. Pumpkin the cat was apparently ;
- bapiized into the Christian faith and now lies at rest in Pet Haven *
Cemetery in Miami, Florida. (Courtesy of Patricia L. Price.) l
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widely through the Old World. Hinduism and Buddhism both originated in
pread throughout southeastern Eurasia. Taoic religions originated in East

gionally and, more recently, to North and South America.
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periodic return of the fai

Ider sphere of dominance, Islam
s fastest-growing religion in terms of
‘adherents.

- The Indus-Ganges Religious Hearth
'l'!\e '0003:1 great religious hearth area lay in the plains
fringing the northern edge of the Indian subcontneit

This l:'l:lni:(.ldrmncd by the Ganges and Indus rivers, &'
birth uism and Buddhism. Hinduism, which is &

mmu old, was the earliest faith to arise in 1*

diffused to dgm i apparendy lay in Punjab, from which |

ribution that historians belj minate the subcontinent, although s0™

» 7.15). The introduced fmm that the earliest form of Hinduism .“"’
about 1500 » ™ Iran by emigrating Indo-European 11

proselytic Ph:;e Missionaries later carried the faith, i ™

verted regions w.eto overseas areas, but most of these €
Branchin b ‘“bieguendy lost to other religion*

8 off from Hinduism, Buddhism began it '

f .
oothills bordering the Ganges Plain about 500 B.C- cfisef
1
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The East Asian Religious Hearth

espe tive founders of (
s who reputedly
;ulnpl('(l

Kong Fu-tzu and Lao Tzu, the 1 . On
1, were ((llll('”ll)(ll'.lll(‘
Both religions were
ruling elite pro-

fucianism and Taoisn
once met with each other.
widely throughout China only when the
moted them. In the case of Confucianism, this was several
centuries after the master’s death, During his life, Kong Fu-
tzu wandered about with a small band of disciples trying 1o
convince rulers to put his ideas on good governance into
practice. But he was shunned even by lowly peasants, who
criticized him as “a man who knows he cannot succeed but
keeps trying.” Thus, early attempts at contagious diffusion
were unsuccessful, whereas hierarchical diffusion from poli-
ticians and schools eventually spread Confucianism from
the top down. Taoism, as well, did not gain wide acceptance
until it was promoted by the ruling Chinese elite.

After 1949, China’s communist government officially
repressed organized religious expression, dismissing it as a
relic of the past. In other words, the government attempted
to erect an absorbing barrier that would not only halt the
spread of religion but would also erase it from Chinese
public and private life. As noted in Chapter 1, absorbing
barriers are rarely completely successful, and this example
is no exception. Although temples were converted to secu-

en looted and burned, religion was dl’i\‘m
her than eradicated. After the end Of the
(1966-1976), which aimed 1o pyye

lar uses, and ev
underground rat

Cultural Revolution '
Chinese society of bourgeois €Xcesses such as "’hglon' 2

erance for religious cxprcssion grcw.. However, the Chinck
arty’s official stance still holds that religioy,
liations are incompatible; thus, some pany
tant to divulge their religious status, Thj
that many Chinese practice ¢,
ments of several Taoic faiths simultaneously, makes the
precise enumeration of adherents difficult.

Taoism and Confucianism have spread with the Ch;
nese people through trade and.military conquest. Thys,
people in Taiwan, Malaysia, Singapore, Korea, Japan,
and Vietnam, along with mainland China, practice these
beliefs or at least have been influenced by them. Today,
Chinese and Japanese migrants alike have relocated their
belief systems across the globe, as the image of the Tsubak
Shinto Shrine in Washington State shown in Figure 7.16
confirms.

Communist P
and party affi
officials are reluc
combined with the fact

Reflecting on Geography

Why, in the entire world, did only three culture he
many major religious faiths?

FIGURE 7.16 Shinto shrine in the
United States. With the migration ©'
Japanese people in the nineteenth and
twentieth centuries, particularly 10 the
West Coast of the United States, Shinto
traditions and religious structures
followed. This image depicts the
Tsubaki Shrine in Granite Falls,
WaShing(On_ (© Alexander Marten Zhé"¢



od

or many religious groups, jour-
to sacred places, or pilgrim-
es, are an important aspect of
e 7.17). Pilgrimages are typical
tic religions. They are particu-
of Islam, Hinduism, Shinto-

1. Along with missionaries,
argest groups of people vol-

us reasons. pilgrims do not

tth through their journeys.

Ie a connection with the

some religions man-

FIGURE 7.17 Religious pilgri isi
- ) pilgrims. Visitors number in the million
?::::2% :[:Sh cear: :)t:o‘\//l;ie a holy site's main source of revenue U;per left:
g Virgin Mary appeared to a girl | 1858 i . :
France. Lower left: the Temple of th oy
‘ : e Emerald Buddha in Bangkok
Thailand. Above: the Great Mosque in Touba, Senegal. 1L’:‘&”g~‘f’ F".?P:AP-’{-V

Tschauner/dpa/Corbis; Lower left Kevin R. Morris/Corbis; Above: Richard ListLorbis )
WRITY LRGN ’~

date pilgrimage, as is the case with Islam, where pilgrim:
to Mecca forms one of the Five Pillars. 57
: T'he sacred places visited by pilgrims vary in character.
.\()II.I(‘ have been the setting for miracles; a few "ll‘;‘ l;ll:
r‘(‘gmns where religions originated or areas whc:'rt' h(‘
founders of the faith lived and worked; others co T'(
sacred physical features such as rivers, caves, s l:in "f‘“"
mountain peaks; and still others are believed ‘l(;‘l)mugs‘ e
or ‘t\rc religious administrative centers where lead it‘ o
religion reside. Examples include the .-\nbi"\ t'“_ f)f S
Mecca and Medina in Islam, which -u‘(.‘ "IT hon
Muhammed resided and thus form Isl s
slam’s culture hearth:
>

Rome, the home of the Roman Catholic po h
pe; the F
rench
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town of Lourdes, where the Virgin Mary is said to h?}:e
appeared to a girl in 1858; the Indian city of lcmPles ot;3 ;
holy Ganges River, Varanasi, a destination for Hindu, Bu 5
dhist, and Jain pilgrims; and Ise, a shrine complex locale-
in the culture hearth of Shintoism in Japan. Pli_lccs of P‘l'
grimage might be regarded as places of spatial conver-
gence, or nodes, of functional culture regions.

Religion provides the stimulus for pilgrimage by offer-
ing those who participate the purification of their souls or
the attainment of some desired objective in their lives, by
mandating pilgrimage as part of devotion, or by allowing
the faithful to connect with important historic sites of their
faith. For this reason, pilgrims often journey great dis-
tances to visit major shrines. Other sites of lesser signifi-
cance draw pilgrims only from local districts or p1

cause the influx of pilgrims is a form of to
In some localities, the pilgrim trade pro

Access to Mecca is restricted,
1 government believes that
sca and Medina would disturb
GmbH & Co. KG./Alamy.)

obviously have a major impact ¢, e
rtation routes and carriers, a5 well
h as inm, fOOd, walter, 3nd in%

Such mass pilgrimages
development of transpo

other provisions suc
facilities.

Globalization

To what degree is religion relevay
by many people as providing

 particularly necessary amids
Tk

political changes occur in places.
e h as religion must adapt. For instance.
v apter 4 we m"‘llo"hng\lagcsdlangeovcrtimcin
response to illli!ﬁgration, urbanization, and U‘ad&ba&fd
hanges. At other times, cultural forces drive changes "
politics, economics, and societies. In Chapter 5, we saw ¥
H"".mc.“m_nigmtion to the United States has resulted I?
::t?t::l:l:fu N consumption, political behavior, and so¢ ial
o g°°d example of how the cultural, economic, 02!
L s together is provided by the ™
lem?om g h“d-"apc of Latin .—\merici: and the
Caribbean o this region, Roman Catholicism has dom*
o frvom land"‘““Pe since the time of the Iberid"
conquerors i.n the late 1400s. More Catholics live in
gﬁ‘z‘a& al"l ¥ an.y f)lhcr on Earth, with three out of €¥¢"
country i?, lf,s, r“'d"‘x_ here. Brazil is the largest Catho
than 120 mill‘c world in terms of population, m'(h‘ mor¢
has been o S adh"?““- However, the Catholic Chur®
region | " the decline in Brazil and throughout lh"
._°810n In recent decades. Less than 80 percent of Brazi
1ans are Catholics today, whereas 50 years ago that figur®
was_ m?rc‘ than 95 percent. What has h ned to the
region’s Catholics? appe
the 2:5:(1));} cm(?':e and more Latin Americans believe (haf
o -hurch has failed 1o keep in touch with .(hc
nd concerns ofconlemp()m,y \ithan societes: Birt
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) olicism to the satisfac-
ericans. As a result, more and more
angelical Protestant faiths, such as the

ntist and Pentecostal churches (Figure
churches on thrift, sobriety, and

v rather than through the medi-
o many. Others find their

\ array of African-based spir-

yda, Candomblé, and

mately reform from
ether it will continue
1s, is @ key question in

" and Caribbean religious

s Gutenberg's printing press

. mass audience. The Inter-
nts a similar technological
bly attract new adherents
.ther regularly in a holy
. or shrine—is at the

- Pentecostal church, Igreja o Brasil para
lical Protestant churches in Brazil. The garage-
' the mining town of Lencois. Some of the 25

heart of most organized religions. Traditionally, people
have come together to receive sacraments, sing, pray, and
celebrate major life events in houses of worship. With the
tens of thousands of religious web sites now in existence,
it is no longer necessary to physically go to a place of wor-
ship. Rather, you can sit in front of a computer, at any time
of the day or night, and read a holy book, submit and read
online prayers, engage in theological debate, or watch
broadcasts of religious services. A survey conducted by the
Pew Foundation found that the number of Internet users
seeking religious or spiritual information online grew 94%
from 2000 to 2002, more than any other category of Inter-
net use except for online banking.

For cultural geographers, the most interesting dimen-
sion of online worship concerns what it does to the role of
place in a global society. Clearly, the Internet has made it pos-
sible to practice religion in a way that is not linked to a spe-
cific place of worship, but is this a good thing? Supporters of
practicing religion online contend that it is because people
can become members of virtual communities that would not
otherwise have been available to them in times of spiritual
need. Now illness, invalidism, or the pressures of a busy life
need not present a barrier to worship. Detractors argue i
solitary worship online erodes the place-based communities

L
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FIGURE 7.20 Yoga class in session. Ma
Hindu and Buddhist spiritual practices into

that are at the heart of many religions. Recall from Chapter 1
that debates center on whether globalization dilutes the role
of place and of place-based differences that make up the
human mosaic. As people pick and choose elements from
the different faiths available online, will religions converge
into a watered-down, homogeneous “McFaith™

Reflecting on Gecgraphy

Are virtual religious communities created through the Internet an

acce substitute for traditional place-based religious communities?

clevance in a Global World

Stump points o a twentieth-century
agmentation and dominance of particular

s of the United States. Baptists in the South,
per Midwest, Catholics in the Northeast
nd Mormons in the West each dominate
more thoroughly today than at the
ntury. Each of the four traditions
1s a strong, long-standing infra-
however, believe that American
eligiously mixed, with weaken-
d religious core areas. Newer
making an entrance onto the

i \ger

ny people in the United States have incorporated
their lives. (Ryan McVay/Getty Images.)

American religious stage. For example, if you have ever p
ticed yoga or meditation, you are engaging in Hindu and
Buddhist practices (Figure 7.20). Many Americans do yog*
or meditate to enhance physical well-being and/or spiﬁ“‘-li
growth, to relieve stress, or even to keep up with the Jates
trends, rather than as part of a religious practice. Yet the!
are among the growing number of Americans who ha't
found a blend of Eastern and Western religious practices
be compatible with their beliefs and lifestyles (Figur 720
TI.K‘ number of nonreligious, sccnni;tr persons in ¢
world is estimated at 913 million at present (see FIgU"™ 13
Across the United States, the level of religious faith varies.
depicted in Figure 7.22. The U.S. Religious LandscaP¢ >
vey, released in 2008, found that 16.1 percent of Americ™
are not affiliated with any particular religion, while 3 p“r“'lll
of Americans do not believe in God or a universal spirit
some parts of the world, especially in much of Europe: "
gious affiliation has declined, gi\'iﬁg way to secularization (¥

:)'“' 71‘_23- pag.e.254), In some instances, the retred frO':
rganized religion has resulted from a governme nt’s 3(0‘"
gt‘

::::lu"llt')l; lO;ard a particular faith or toward religio? 5 ch
Revéluuzn r-enfc h government has long—since the ﬁﬁ:f
o : ln. act—discouraged public displays of rehg‘dﬁ'

ith. (France’s long-standing secularism is evident O
map in Figure 7.23.) This extends not only to F rance’ (r{df
tional Roman Catholicism but also to Jews and the i
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What is the relationship bet
and the natural habi*at? 17, -,
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vironment and shape our p«'rn;m‘ R of
ature? Does the habitat influence religion? All these quu-
jons, and more, fitinto the theme of cultural ecolog
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mmlngtheForcesofN .

late environmental forces by placatmg
responsible for these events. Sometimes
e religion and natural hazard is visual. The
temple pyramxd at Cholula, near
strikingly mimics the shape of
P d.whlch towers (o

cams such as
and the Jor-
tians, who often
other continents for

Most holy rivers are believed
ies. Hindu geographer Rana
‘energy" of the Ganges
g gj ving them.”

~ places likewise often

im ts and adherents
e 256). Mount Fuiji
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FIGURE 7.24 Holy water from the Jordan River. This '

< water is taken
mmm%.am:ummsmmmmbeen
baptized Baptist. It can be purchased and used in ri
( G Rk P used in rituals.

volcano in northern California, near the Oregon border.
serves as the focus of no fewer than 30 New Age cults,
the largest of which is the “I Am” religion, founded in
the 1930s (see Figure 7.25, right). These cults posit that
the Lemurians, denizens of a lost continent, established a
secret city inside Mount Shasta. Geographer Claude Cur-
ran, who studied the Shasta cults, found that, although few
of the adherents live near the mountain, pilgrimages and
festivals held during the summer swell the population of
nearby towns and contribute to the local economy.
Animistic naturesspirits lie behind certain 'pmctices
found in the great religions. Feng shwi, which literally means
“wind and water,” refers to the practice of hamlélliOlul;'
balancing the opposing forces of nature in the built envi-
ronment. A feature of Asian religions that emphasizes Tao
the dynamic balance found in nature, feng shui in\'ol\'c;
choosing environmentally auspicious sites for locating
houses, villages, temples, and graves. The homes of the liv-
ing and the resting places of the dead must be aligned with
the cosmic forces of the world in order to assure good luck,
health, and prosperity. Although the practice of feng shui
dates back some 7000 years, contemporary people practice
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FIGURE 7.25 Two high places that have evol
Uluru, or Ayers Rock, in central Australia is sacr
in California is venerated by some 30 New Age cults (see Hunt
Why do mountains so often inspire such worship? (Left: Michael Fogden/Bruce Coleman; Right: Joel Sartore/

National Geographic.)

its principles. Figure 7.26 depicts a high-rise condominium
in Hong Kong's Repulse Bay neighborhood that incorpo-
rates feng shui principles in its design. The square opening
in the building’s center is said to provide passage to the bay
for the dragon that dwells in the hill behind the building,
allowing the dragon to drink from the waters of the bay
and return to its abode unencumbered. Some Westerners
0 adopted the principles of feng shui. Office spaces
‘homes are arranged according to its basic ideas.
le, artificial plants, broken articles, and paint-
ing war are thought to bring negative energy
spaces and so should be avoided.

h the physical environment’s influence on the
1 religions is less pronounced, it is still evi-
atemporary adherents to the Judeo-Christian
e that God uses plagues to punish sinners,
al account of the 10 plagues inflicted on
the Israelites into the desert. Modern-
es, and hurricanes are interpreted
ent for wrongdoing, whereas
s not so. Environmental stress
ligious response not so different
hs. Local ministers and priests
syrable weather conditions with

ved into sacred space. Left: The reddish sandstone
ed in Aboriginal animism. Right: Snowy Mount Shasta
singer and Fernandez-Giménez, 2000.)

ﬂﬁgfgﬁz ;ﬁgpfé’é'adfﬂﬂl‘;"} in Hong Kong. The square open’™
in the hill behind. (Courtesy of Mor the Daj‘»saoe of the dragon

in tS
whores‘d's
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.1 services, and there are few churchgoi
Great Plains of the United States who lgl(::::gnt .
jor rain in dry years- pray

ate Roman and early
German Rhine were
he south between

ne reason, Catho-

the Impacts of Belief Systen
on Plants and Animals

known religion expresses itself in food choices. te
one degree oF another. In some faiths, certain plan b
, as well as the products derived from them
great demand because of their roles in religious ..a
niesand traditions. When this is the case, the plants or
mals tend to spread or relocate with the faith. 4
For example, in some Christian denominati
and the United States, celebrants drink fro
of wine that they believe is the blood of Christ dy
acrament of Holy Communion. The demanc
aied by this ritual aided the diffusion of g
from the sunny lands of the Mediterranean
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: - e : k
pork taboo. Judaism also imposes restricions against For
and other meats, as is stated in the following passage roml
the Book of Leviticus:

These shall ye not eat, of them that chew the cud, or

of them that divide the hoof: . . . the swine, though he
divide the hoof, and be cloven-footed, yet he cheweth not
the cud; he is unclean unto you.

Religious taboos can even function as absorbing barriers,
preventing diffusion of foods, drinks, and practices that
violate the taboo. Mormons, who are encouraged to avoid
caffeine, have not taken part in the American fascination
with coffee. Sometimes these barriers are permeable. Cer-
tain Pennsylvania Dutch churches, for example, prohibit
cigarette smoking but do not object to member farmers
raising tobacco for sale in the commercial market.

The case of India’s sacred cows provides an intriguing
example of how religious beliefs shape the role of animals
in society, in this instance avoiding the use of cows as food
while emphasizing the animal’s sacred as well as practical
functions. Although only one out of every three of India’s
Hindus practices vegetarianism, almost none of India’s
Hindu population will eat beef, and many will not use
leather. Why, in a populous country such as India where
many people are poor and where food shortages have
plagued regions of the country in previous decades, do
people refuse to consume beef? There are several quite
legitimate reasons. First, the dairy products provided by
cow’s milk and its by-products, such as yogurt and ghee
(clarified butter), are central to many regional Indian cui-
sines. If th is slaughtered, it will no longer be able to
provide milk. Second, in areas of the world that rely heavily

C ure for food production, such as India,
» agricultural labor in tilling fields.
ee fertilizer in the form of dung.
 the cow has been incorporated into
s and practices over many centuries
of culture. Krishna, an incarnation
eity Vishnu, is said to be both the
or of cows. Nandi, who is the deity

eef is part of your diet, but would
1at is so different about a cow and
- about mad cow disease affected
Has the threat of so-called bird
intake? How about dog or cat
animals pets in some cultures
(hrough this sort of questioning,
e that practices that seem second
u will and will not eat—are in fact

were God’s helpers in finishing
human modifications of the envir
F;od’s work. Small wonder, ther
in Europe witnessed an unpre e
cultural acreage, invo e lan,
woodlands and the dnim:‘a;:ho; na
ing that Christian monastic orders, such.
and Benedictine monks, supervised mar
directing the clearing of forests and the
new agricultural colonies, |
Subsequent scientific advances permittec
Christian West 1o modify the environment at ar
dented rate and on g massive scale. This na
lcc!mology and theology is one cause ;)f our mod
logical crisis. The Judeo-Christian religious | erid
short, has for millennia promoted an instrument:
of nature that is Potentially far more damaging to th
tat than AN Organic view of nature in which human$
hature exist in balance. Yet there s considerable evid®
tf) tl}e conu.ary. For example, the Orthodox Church it o
sia is working to create wildlife preserves on mo
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nds The Patriarch of Constantinople, leader of Eaatcm
odox Christianity, has made the fight ag
jon church policy, declaring that damagmg
at constitutes a sin against God. The Chu
jund has declared that abuse of nature is blasphem
mroughou‘ the monotheistic religions, the g
of long-dead saints, such as Christianity's
Assisi, WhO wreasured birds and other wrldhfc,

admonitions. The Flood story from the Old Testam
which Noah saves diverse animals by bringing thern
the ark, is now viewed by many fundamentalists :
;Pm‘ecl cndnngc::-«i f\p('(’ir‘., An ecotheologica
'::~"“ the multidenominational Natuona Rel

mership for the Environment, which ine ludes

habl

icus, for example, farmers are instructed by God m{
land lie fallow one year in seven and not to gather food
wild plams in that “Sabbath of the land.” Robin Dou

s -
%

Christian thought is too rich and complex to be cha
ized as hostile toward nature,” although he feels that F

i

intemperance.” Beyond that, according to geographerjand :
Curry-Roper, some fundamentalist Protestant sects herald
ecological crisis and environmental deterioration as a sign
of the coming Apocalypse, Christ’s return, and the end of ic :
the present age. Thus, they welcome ecological collapse mp ps
and, obviously, are unlikely to be of much help in solving the it with more 1
problem of environmental degradation.

Some conservative, fundamentalist Protestants, how-
ever, have adopted conservationist views, citing biblical

prcdesunauon, may be more conducive to “ecologi ance.

B b ’-'*v‘?s‘,

N

FIGURE 7.28
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river Bagmati in A
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Protestant members. The hope s 10 mobilize

@n Right against wanton environmes tal destruc-

ntion. ¥ ¥ .
hf'gh(chdane Cl same way in which thev oppose abortuor
lndcfd theJUd ristian tuadition’e no" / igions of sout! 1 and eastern Asia, and
concern for environmental protection. In the Bool : 'A'"- palso highlight teachings and beliefs

B lnHlndmsm for example, geographer
Bind that the doctine of ahimsa had
plishment of many animal homes, ref-
nmanistic cultural geographer, suggests LR ‘ rticularly in the northwestern part of

\pinjrapoles, are maintained by the
world, people are part of and at

antism, “in which worldly success symbolim individual | ich religions would presumably

ces do not always reflect the
Buddhism and Hinduism
quantities of wood
aditional Hindu crema-
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- | it during an open-air
rite that can The construction of
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S >
rivers, and the burning usc.lf releashc
the atmosphere, contributing 1o t
tmosphere. The use of

are later swept into
carbon dioxide into

a
pollution of waterways and the B e iupor
wood, and its placement on the ground, p

tant symbolic connection thWCC[.l the bod?' m."(]),:h:v::;::
It does not, however, lead to efficient bu.mmg. e
880 pounds (400 kilograms) of wood !s reqyu[ e
mate a single corpse. A “green crcmau('m Sys :; o
rently under development by a New Delhi-based nonp

- ation. By placing the first layer of wood on a grate,
s wood use can be

cing a chimney over the pyre,
::(;1“3;3 by875 percent? Although traditional Hi.ndus balk
at the notion of breaking with conventional practice, severe
wood shortages and the escalating cost of wood will likely
make green cremations an increasingly popular option in
the future. As this example illustrates, the idea of a link
between godliness and greenness is a global one. In the
years following a conference in Italy in the mid-1980s—
which brought together environmentalists and religious
leaders representing Buddhism, Christianity, Hinduism,
Islam, and Judaism—some 130,000 projects have arisen
linking the green teachings some see as inherent in these
faiths to the ecology movement.

Ecofeminists have also entered this debate. They point
out that the rise of the all-powerful male sky-deity of Semitic
monotheism came at the expense of earth goddesses of fer-
tility and sustainability. In their view, because the Judeo-
Christian tradition elevated a sky-god remote from the Earth,

=== CULTURAL

_ of religion differ from one faith or
ligion is a vital aspect of culture;
ruitc striking, reflecting the role
)n_the human transformation
regions, the religious aspect is

n question is Mother

FIGURE 7.29 Bumper sticker. The "motis
Earth. (Courtesy of Jeffrey Gordon.)

the harmonious relationship be-  Gaia hypothesis
y d the habitat was The theory that there is one
tween pcoplc an sl

disrupted. The ancient holiness of
ecosystems perished, endangering
huge ecoregions. The Gaia hypoth-
esis possesses an ecofeminist spirit,
wherein the Earth is seen as a

Gaia, that includes all living
things and the land, waters,
and atmosphere in which they
live; further, that Gaia functions
almost as a living organism

acting to control deviations in
mother figure who reacts to human-  cjimate and to correct chemica
kind’s environmental depredations  imbalances, so as o presene

through a variety of self-regulating Earth as a living pianet.
mechanisms. The popular “love your mother” bumper sticker

displays an image of the planet Earth and is a humorous
example of this notion (Figure 7.29).

wom.hippers. These structures vary greatly in size, function.
architectural style, construction material, and degree g
ornateness (Figure 7.30, page 262). To Roman Catholi¢®
for example, the church building is literally the hous¢
God, and the altar is the focus of key rituals. Partly for the
reasons, Catholic churches are typically large, elaboratc!
decorated, and visually imposing. In many towns and villag
es, the Catholic house of worship is the focal point of the
settlement, exceeding all other structures in size and 8"
deur. In medieval European towns, Christian cath
were the tallest buildings, representing the supremacy :
religion over all other aspects of life.

?‘o.r ‘many Protestants—panicularly the u'iﬂ\di‘ion‘l
Calvinistic chapelgoers of British background, includi®
Prcsby?enans and Baptists—the church building is, bY o
trast, simply a place to assemble for worship. The res .
an unsanctified, small, simple structure that aPP‘:“ls e
to tl?c senses and more to personal faith. For this re&°"
uac?nional Protestant houses of worship typically ar¢
designed for comfort, beauty, or high visibility but instﬂd
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atricia’s No -

One of the best things about being a geographer
is that | always have a good excuse to travel
the world! Among the most interesting places |
have visited thus far is Israel. It's hard to think
of any place on Earth where so much globally
significant history, passion, and conflict are
packed into such a small area. Because I'm a
cultural geographer whose work emphasizes
the humanistic theme of how it is that societies
establish meaningful ties to places—in other
words, how we dwell on Earth—I always have my
eyes open for traces of meaning-making on the
landscape.

In Jerusalem, for instance, you can walk the

Panoramic shot of Jerusalem, Israel, site of some of the world’s most Via Dolorosa route, visiting all 14 Stations of the
tontested sacred spaces. In the foreground is the iconic Dome of the Rock, Cross walked by Jesus from his condemnation
sacred 1o Muslims, which is located on the Temple Mount, site of the destroyed by the Romans to the site of his crucifixion and

Second Temple and thus also sacred to Jews. (Courtesy of Patricia L Price) death. You can see the iconic golden Dome of
the Rock on Jerusalem’s Temple Mount, which

shelters the rock (hence the name) from which Muhammad is said to have ascended to heaven. Jews also believe
the site to be sacred because it is said to be the place where Abraham prepared to sacrifice his son Isaac and is the

g of f the ancient Jewish temple. Non-Muslims are forbidden from entering the
¢ Of the Western Wall, the remnant 0 e e sk sl

e of reas litical conflict an ld by

R°‘::9f°‘:|am) OS":':: _reows voluntarily decline to set foot on the Temple Mount as well, believing it too

E i on our nightly news depicts only the political tensions
Soitis eye-opening to wander the streets of Jerusalem and witness
lar alike, living their daily lives in this city. Yes, there is tension.
lowed down, thanks mostly to security concerns. But, as with
rely going about their business.
in the world, they should seriously

nce to travel anywhere in . : .
3 o= kot aces goes a long way toward dispelling the

ing peoples and pl
2 p\frhich are particularly prevalent in this part of the world.

s and Palestinians.
uslims, orthodox and secu
on thwarted or at least s
t people in Jerusalem are me

that do exist are very modest in appearance, much like
e Figu 7.3'0. w(;osc::; those of the southern Calvinists.

ik 'yé-»ﬁm“b-af, sub- Islamic mosques are usually the most imposing struc-
9 the “plain folk, “vscorzlneo tures in the landscape, whereas the visibility of Jewish
watior hmﬂy‘:’gc B eches synagogues varies greatly. Hinduism has produced large
‘or barns,
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numbers of visually striking temples for its multiplicity of
gods, but much worship is practiced in private households
with their own personal shrines (Figure 7.31).
Nature religions such as animism generally place only
a subtle mark on the landscape. Nature itself is sacred,
and imposing features already present in the landscape—
mountains, wa_tgx:falls. and grottos, for example—mean
hat few ht w made shrines are needed. There are,
' | eptions. In Korea, for example, where
Buddhism and the Chinese com-
¢ shrines survive in the landscape

also reveal subtler content
an Maori communities of New

FIGURE 7.30 Traditional religious architecture takes varied forms
St. Basil's Cathedral on Red Square in Moscow (upper left) reflects a
highly ornate Russian landscape presence, whereas the plain board
chapel in the American South (lower left) demonstrates the oppost?
tendency of favoring visual simplicity by British-derived Protestants
The ornate Hindu temple in Varanasi, India (above), offers still another
sacred landscape. (Source: Terry G. Jordan-Bychkov.)

Zealand, for example, the marae, a structure linked t© the
pagan gods of the past, generally stands alongside the
Christian chapel, which reflects the Maoris cone™””
(l‘lgur.c 7.33, page 264). The landscape thus reflec® .
blending of two faiths. 2

autitud®

Parallel; 3
llclmg this contrast in church styles are o
: fal

toward roadside <hys :
adside shrines and similar manifestaions of

Catholic ¢ e recs ines, €

cifixes, : (‘;lluu regions typically abound with shrines: ¢

F_“.u_;_;“u(]; other Visual reminders of rcligion. as do ¢ <
c’(.);nrm ”h}:)dox Christian areas. Protestant areas:
ast, are bare of « B 3 - _0eh

are of such symbolism. Their landsc?P™ "

.'l('ﬂ(l (llq‘)ltl‘ h) S1y l) ards ac #
S y s ) B, \l(‘h - *S i isi h :

eler to “get right with God,”  the 50!

i ight it
ern United State a common sigl

S (Figure 7.34. page 264).




Faithful Details

Not only buildings but
such as color and landsc
tual Meaning throy
green, The image

also other architectural choices,
aping elements, can convey spiri-
gh the landscape. Consider the (‘(?Ior
of a Muslim mosque in northern Nige-

fia in Figure 7.35 (page 265) depicts how green—sacred
= ISIam‘appcars often on mosque domes and minarets,
the tal] cire

ular towers from which Muslims are called to

Prayer, The Prophet Muhammad declared his favorite
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FIGURE 731

Tw'ri les dedicate i 1

oal Sdil S 0o
{ y

color to be green, and his cloak and turb
be green. In Christianity, green
tions, symbolizing fertility, freed

an were said to
also has positive connota-
om, hope, and renewal. It
anners, and for clergy vest-
ments, especially those associated with the Trinity and with
the Epiphany season.

Water, often used as
baths, and pools, h

is used in decorations, such as b

a decorative element in fountains,
as religious meaning. In fact, all three

of the great desert monotheisms—Islam, Christianity, and

————

FIGURE 7.32 Stacked stones at a

pilgrimage site in South Korea perpetuate an
ancient animistic/shamanistic practice.
stones had meaning in ancient times, m
that has since been lost.
Jordan-Bychkov.)

These
eaning
(Courtesy of Terry G
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Judaism—consider water to have as

rituals. In general, followers of all three religions believe
water has the ability to purify and cleanse the body as well
as to purify and cleanse the soul of sins. Muslims use water
in ablutions, or washing, of the hands, face, or ears before
daily prayers and other rituals. Footbaths, or ablution foun-
tains, are important features located outside of mosques, and
decorating with water, particularly pools and fountains, is a
common practice in Islamic architecture. Central to Christi-
anity is baptism, where the newborn infant or adult convert
is sprinkled with or fully immersed in holy water, symbolizing

pecial status in religious

o

3

[

ontana. Protestant
g slogans to promote

FIGURE 7.33 In the Magri
community of Tikitiki, on North Islang
New Zealand, a traditiona] p°'¥nesian'
marae, or shrine (on the left),

beside a Christian chapel (on mitar?ds.
The religious landscape. in this odg
juxtaposition, tells us much abOUtthe
composite faith Dy the Modern
Maori. (Courtesy G Jo!daq.gych*o”

the cleansing of original sin for infants and repentance or
cleansing from sin for adults. Jews may engage in a ritual
bath, known as a mikveh, before important events, such as
weddings (for women), or on Fridays, the evening of the Jew-
ish Sabbath (for men). The story of the Great Flood, found
in the Book of Genesis (common to both Jews and Chns

tians), depicts the washing away of the sins of the world s
that it could be born anew.

Landscapes of the Dead

Religions differ greatly in the type of tribute each awards
to its dead. These variations appear in the cultural land-
scape. The few remaining Zoroastrians, called Parsees, who
preserve a once-widespread Middle Eastern faith now cor
fined to parts of India, have traditionally left their dead
¢€xposed to be devoured by vultures. Thus, the Parsee dead
leave no permanent mark on the landscape. Hindus ff;
mate their dead. Having no cemeteries, their dead, asW
the Parsees, leave no obvious mark on the land. Yet on ¢
island of Bali in Indonesia, Hinduism has blended with g
mism such that temples to family ancestors occupy pross
nent places outside the houses of the Balinese, a l“"ds-c-a!l:lc
feature that does not exist in India itself (see Figure '~
page 263). o
In Egypt, spectacular pyramids and other tombs ““ »
built to house dead leaders. These monuments, S wek
the modern graves and tombs of the rural Islamic !
Egypt, lie on desert land not suitable for farming (
7.36). Muslim cemeteries are usually modest in a:d fof
ance, but spectacular tombs are sometimes €rec’™ "
aristocratic persons, giving us such sacred structt



FIGURE 7.35 Muslim mosque in northern Nigeria. Areas with
populations enjoy a landscape where mosqué minarets and

3‘; frequently green in color. (Courtesy of Dia

ne Rawson/Photo
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the Taj Mahal in India (Figure 7.37, page 266), one of the
architectural wonders of the world.

Taoic Chinese typically bury their dead, setting aside
land for that purpose and erecting monuments (o their de-
ceased kin. In parts of China—reflecting its pre-comm unist
hislory—cemetcrics and ancestral shrines take up as muc!
as 10 percent of the land in some districts, greatly reduci
the acreage available for agriculture.

Christians also typically bury their dead in sacred
set aside for that purpose. These sacred places
cantly from one Christian denomination to anothcr
graveyards, particularly those of Mennonites and sou'’
Protestants, are very modest in appearance, refle
reluctance of these groups to use any symbolism tnat
be construed as idolatrous. Among certain other C!
groups, such as Roman Catholics and members of the
ous Orthodox Churches, cemeteries arc places of color
and elaborate decoration (Figure 7.38, page 266).

Cemeteries often preserve truly ancient
because people as a rule are reluctant to change their prac-
tices relating to the dead. The wraditional rural cemetery of
the southern United States provides a case in point. Fresh-
water mussel shells are placed atop many of the elongated

cultural traits

grave mounds, and rose bushes and cedars are planted
throughout the cemetery. Recent research suggests that
the use of roses may derive from the worship of an ancient,
pre-Christian mother goddess of the Mediterranean lands.
The rose was a symbol of this great goddess, who could
restore life to the dead. Similarly, the cedar evergreen is
an age-old pagan symbol of death and eternal life, and
the use of shell decoration derives from an animistic cus-
tom in West Africa, the geographic origin of slaves in the

FIGURE 7.36 Landscape of the dead,
landscape of the living. The Beni Hassan
Islamic necropolis in central Egypt lies in the
desert, just beyond the irrigable land; nearby
the living make intensive use of every parcel 'ot
land watered by the Nile River. The mud brick
structures are all tombs. Thus, the doubly dead
landscape is sacred, whereas the realm of living

plants and people is profane. (Court
. esy of T
Jordan-Bychkov.) At A
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FIGURE 7.37 The Tajm

Agra, India. Built as Mushr: y

tomb, the Taj Mahal iS perha
the most impressive religioys
structure in the world. (Pallayg
Bagia
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nes in the Qur'an. Right: Jews pray at the Western Wall in
the site of the destroyed Jewish temple, is one of the holiest
 called the Dome of the Rock. (See also the photograph in
ge fotostock; Right: Gary Cralle/Gettyone.)
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Clearwater. This 60-foot
(18-meter) image appeared
in December 1996 in the
window of a bank building
in Clearwater, Florida.
Because of its resemblance
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pens to them in the aftermath
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into powerful and evoca-
whereas others disappear,
faced, from view entire-
adowed Ground (see Doing
ses on the United States,

FIGURE 7.40 Our Lady of

planner. However, at
‘where he went to school,
fities were offered by the Geogra-
. As Professor Foote says, “I soon found

Kenneth Foote
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Detailed case studies of places and events
form the building blocks of Professor Foote’
research. He uses photographs and maps ©
document what has happened at a place:
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Ctﬁtural Jandscape abounds with expressions of
tligious belief. Places of worship—mosques, temples,
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prominence, and frequency of occurrence from one
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the following questions:
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* Are there any newsworthy events happening now that may mark
a place as a site of tragedy?

* What sites, whether close by to you or far away, do you expect to
become more sacred over time?

* Can you think of an event that is so horrific that the place where
it occurred will be forever forgotten and erased from the map?

Cemetery at Manzanar National Historic Site. The Japanese
inscription reads “Soul Consoling Tower.” Fifteen of the

146 Japanese-Americans who died at this Relocation Center are
buried here. A total of 110,000 Japanese-Americans were
interned during World War Il in camps like Manzanar. After the
1941 Japanese attack on Pearl Harbor, Hawaii, Japanese-
Americans were deemed “enemy aliens.” It was not until
1992—nearly 50 years after the end of the war—that Manzanar
was declared a National Historic Site. (George Ostertag/age fotostock )

Key Terms

adaptive strategy p. 255
animists p. 244

contact conversion p. 246

Geography of Religion on the In

ygraphy of relic;
You can learn more about the geograpl religion oy 3
Internet at the following web sites:

Get Religion - ;
http: //www.getreligion.org,

Founded because (quolingjnurn_;ai ‘if”" Schneide,)
“the press . . . just doesn’t get religi his blog attempy,
to ferret out the ghosts lurking in 1« verage of
religion.

History of Religion : .
http://wuw.mapsofwar.com, ind/ hi )f-religion. iy

“See 5000 years of religion in 90 se by launching

this dynamic map. The timeline shows major
de\'el(‘)pmems in the history of world religions.
Our Lady of Guadalupe

http://www.sancta.org/oprol.html

On the “ora pro nobis” (“pray for us”) section of this weh
site, you can post your prayer or request to the Virgin of

Guadalupe and read the heartfelt posts of other devotees.

Pew Forum on Religion & Public Life
http://pewforum.org

Seeking to promote a greater understanding of the
intersection between religion and public affairs, the Pew

Forum conducts polls, surveys, and demographic analysis
in the United States and around the world.

World Council of Churches

http: //www.oikoumene.org/

An interdenominational group headquartered in Genew.
Switzerland, the World Council of Churches works for

greater cooperation and understanding among different
faiths.
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How can an ordinary landscape,

Parking lot shrine to the Virgin of Guadalupe, Self-Help
Graphics and Art, East Los Angeles.

his large statue of the Virgin of Guadalupe inhabits the
Er ot of Self-Help Graphics and
' East Los Angeles. According

rking lot shrine to
mmon feature of
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s - <+ 3 »'
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0red space? - ..

Jecember 12, altars all
over Mexico and M

American areas in the United
States are elaborately decorated
with candles, ribbons, and flowers.
Devotees of the Virgin of
Guadalupe celebrate with family
and neighbors throughout the
night. Since turquoise blue is
considered to be the favorite color
of the Virgin of Guadalupe, this
color abounds. Because the Virgin
of Guadalupe is also the official
patron saint of Mexico, the red,
white, and green of the Mexican
flag is also prevalent in altar decorations.

In Miami, another Latino population center in the
United States, yard shrines are built to La Virgen de la
Caridad de Cobre. Like the Virgin of Guadalupe, La
Virgen de la Caridad is an American manifestation of the
Virgin Mary. This Virgin hails from the copper mining
village of Cobre, in Cuba. She is thought to protect
seafarers and has been adopted by Cuban rafters as their
patron saint. Yemayd, who is an orisha, or spirit, in the
Afrocentric Cuban religious tradition of Santeria, is often
equated with La Virgen de la Caridad de Cobre, as both
are associated with the sea.

What does the fact that this particular shrine is built in
a parking lot rather than a yard say about what, and how,
spaces become sacred? Can you think of a more mundane
place than a parking lot for such a hallowed figure as the
Virgin of Guadalupe? Perhaps the drive-(hrough
architecture of strip malls, highways, and parking lots that
is s0 closely associated with the urban landscape of Los
Angeles has something to do with it. Where else, other
than in Los Angeles, can you find a sacred parking lot?




